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71

about divine love 
and wisdom

Divine Love and Wisdom is the most philosophical of Sweden-
borg’s theological works. In it, he discusses the nature of God, 
the heavens, and life itself, laying out a number of ideas that are 
important to understanding his thought. 

After publishing Heaven and Hell in 1758, Swedenborg 
immediately began work on a verse-by-verse commentary on 
the book of Revelation in a format similar to Secrets of Heaven. 
The draft manuscript was never published. Instead, Sweden-
borg abandoned the work and began writing four shorter pieces 
addressing different aspects of his theology: The Lord, Life, 
Faith, and Sacred Scripture. (These works are often published 
collectively as “The Four Doctrines.”) Divine Love and Wisdom 
was published in the same year as those four books, 1763. 
Although the order in which the 1763 works were written is not 
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known, it is thought that Divine Love and Wisdom was written 
last. A companion book, Divine Providence, appeared in 1764. 
Only once those works were finished did Swedenborg finally 
complete and publish his commentary on the book of Revela-
tion. Swedenborgian scholar George F. Dole, who translated the 
following excerpt, speculates that Swedenborg had found him-
self sidetracked by a need to work through the philosophical 
issues raised in Divine Love and Wisdom and Divine Providence. 

Whereas Swedenborg’s previous works were written for 
people “of simple heart and simple faith”—that is to say, for 
the masses rather than church leaders or the intelligentsia—
Divine Love and Wisdom seems to have been geared toward a 
more scholarly audience, using terminology aimed more at phi-
losophers than theologians. Throughout the book, Swedenborg 
makes only minimal references to the Bible, instead appeal-
ing to reason, experience, and the laws of the physical world 
as authorities. Because of this more general approach, Divine 
Love and Wisdom has historically held a special appeal for art-
ists and the philosophically inclined. For example, the poet 
William Blake (1757–1827) was so inspired by reading Divine 
Love and Wisdom that he attended one of the early meetings of 
the Church of the New Jerusalem—only to be disillusioned by 
organizers who focused on Swedenborg’s more Bible-oriented 
works. 

Divine Love and Wisdom starts with the proposition that 
God is, in essence, both love itself and life itself. Humans on 
earth and angels in heaven are all the recipients of that love, and 
therefore are all alive, albeit in different states of being. Sweden-
borg describes God as being human, not in the stereotypical 
sense of a bearded old man in the sky looking down on his 
creation, but in the sense that God’s love and wisdom are the 
source of human love and wisdom, which are what make us all 
truly human. God is omnipresent throughout all of creation 
while existing outside of time and space.
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There are levels to creation, writes Swedenborg, with the 
most perfect levels approaching God and the lowest levels in 
hell. These levels of creation also exist inside of us, and it is pos-
sible for those levels to open to the Lord, thus elevating us and 
expanding our spiritual lives. This process can continue after 
death, with angels perfecting themselves and moving eternally 
toward God. Evil spirits, on the other hand, reject God’s love 
and make their home in hell. 

In the following excerpt, Swedenborg tackles nothing less 
than the nature of God: how God is present in all things and all 
times without being present in space; how he is in essence love 
and wisdom and yet human in form; and how everything in the 
universe reflects that divine essence.
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[The Lord’s Love & Wisdom] 

LOVE is our life. For most people, the existence of love is a 
given, but the nature of love is a mystery. As for the existence of 
love, this we know from everyday language. We say that some-
one loves us, that monarchs love their subjects, and that sub-
jects love their monarch. We say that a husband loves his wife 
and that a mother loves her children, and vice versa. We say that 
people love their country, their fellow citizens, their neighbor. 
We use the same language about impersonal objects, saying that 
someone loves this or that thing.

Even though the word “love” is so commonly on our tongues, 
still hardly anyone knows what love is. When we stop to think 
about it, we find that we cannot form any image of it in our 
thoughts, so we say either that it is not really anything or that 
it is simply something that flows into us from our sight, hear-
ing, touch, and conversation and therefore influences us. We are 
wholly unaware that it is our very life—not just the general life 
of our whole body and of all our thoughts, but the life of their 
every least detail. Wise people can grasp this when you ask, “If 
you take away the effects of love, can you think anything? Can 
you do anything? As the effects of love lose their warmth, do 
not thought and speech and action lose theirs as well? Do they 
not warm up as love warms up?” Still, the grasp of these wise 
people is not based on the thought that love is our life, but on 
their experience that this is how things happen.

We cannot know what our life is unless we know that it 
is love. If we do not know this, then one person may believe 
that life is nothing but sensation and action and another that 
it is thought, when in fact thought is the first effect of life, and 
sensation and action are secondary effects of life. Thought is the 
first effect of life, as just noted, but there are deeper and deeper 
forms of thought as well as more and more superficial ones. The 
deepest form of thought, the perception of ends, is actually the 

1
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first effect of life. But more on this below [§§179–183] in con-
nection with levels of life.

We can get some idea that love is our life from the warmth 
of the sun in our world. We know this warmth acts like the 
life shared by all earth’s plants because when it increases in the 
spring, plants of all kinds sprout from the soil. They dress them-
selves in their leafy finery and then in their blossoms and even-
tually in fruit. This is how they “live.” When the warmth ebbs 
away, though, as it does in fall and winter, they are stripped of 
these signs of life and they wither. Love works the same way in 
us because love and warmth correspond to each other. This is 
why love makes us warm.

God alone—the Lord —is love itself, because he is life itself. Both 
we on earth and angels are life-receivers. I will be offering many 
illustrations of this in works on divine providence and life. Here 
I would say only that the Lord, who is the God of the universe, 
is uncreated and infinite, while we and angels are created and 
finite. Since the Lord is uncreated and infinite, he is that essen-
tial reality that is called Jehovah and is life itself or life in itself. 
No one can be created directly from the Uncreated, the Infinite, 
from Reality itself and Life itself, because what is divine is one 
and undivided. We must be created out of things created and 
finite, things so formed that something divine can dwell within. 
Since we and angels are of this nature, we are life-receivers. So if 
we let ourselves be misled in thought so badly that we think we 
are not life-receivers but are actually life, there is no way to keep 
us from thinking that we are God.

Our sense that we are life and our consequent belief that we 
are life rests on an illusion: in an instrumental cause, the pres-
ence of its principal cause is only felt as something identical to 
itself. The Lord himself teaches that he is life in itself in John: 
“As the Father has life in himself, so too he has granted the Son 
to have life in himself ” (John 5:26 ); and again in John (11:25 
and 14:6 ) he teaches that he is life itself. Since life and love 

3
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are one and the same, as we can see from the first two sections 
above, it follows that the Lord, being life itself, is love itself.

If this is to be intelligible, though, it is essential to realize that 
the Lord, being love in its very essence or divine love, is visible 
to angels in heaven as a sun; that warmth and light flow from 
that sun; that the outflowing warmth is essentially love and the 
outflowing light essentially wisdom; and that to the extent that 
angels are receptive of that spiritual warmth and spiritual light, 
they themselves are instances of love and wisdom—instances of 
love and wisdom not on their own, but from the Lord.

Spiritual warmth and spiritual light flow into and affect not 
only angels but also us, precisely to the extent that we become 
receptive. Our receptivity develops in proportion to our love for 
the Lord and our love for our neighbor.

That sun itself, or divine love, cannot use its warmth and 
light to create anyone directly from itself. If it did, the creature 
would be love in its essence, which is the Lord himself. It can, 
however, create people out of material substances so formed as 
to be receptive of its actual warmth and light. In the same way, 
the sun of our world cannot use its warmth and light to bring 
forth sprouts in the earth directly. Rather, the sun uses sub-
stances in the soil in which it can be present through its warmth 
and light to make plants grow. (On the Lord’s divine love being 
seen as the sun in the spiritual world, with spiritual warmth and 
light flowing from it, giving angels their love and wisdom, see 
Heaven and Hell 116–142.)

Since we are life-receivers, not life, it follows that our con-
ception from our parents is not the conception of life but sim-
ply the conception of the first and purest forms that can accept 
life. These forms serve as a nucleus or beginning in the womb, 
to which are added, step by step, material substances in forms 
suited, in their various patterns and levels, to the reception of life.

Divinity is not in space. Given the divine omnipresence—pres-
ence with everyone in the world, with every angel in heaven, 
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and with every spirit under heaven—there is no way a merely 
physical image can compass the thought that Divinity, or God, 
is not in space. Only a spiritual image will suffice. Physical 
images are inadequate because they involve space. They are 
put together out of earthly things, and there is something spa-
tial about absolutely every earthly thing we see with our eyes. 
Everything that is large or small here involves space, everything 
that is long or wide or high here involves space—in a word, 
every measurement, every shape, every form here involves space. 
This is why I said that a merely physical image cannot compass 
the fact that Divinity is not in space when the claim is made 
that it is everywhere.

Still, we can grasp this with our earthly thinking if only we 
let in a little spiritual light. This requires that I first say some-
thing about spiritual concepts and the spiritual thinking that 
arises from them. Spiritual concepts have nothing to do with 
space. They have to do solely with state, state being an attribute 
of love, life, wisdom, desires, and the delights they provide—in 
general, an attribute of what is good and true. A truly spiritual 
concept of these realities has nothing in common with space. 
It is higher and looks down on spatial concepts the way heaven 
looks down on earth.

However, since angels and spirits see with their eyes the way 
we do on earth, and since objects can be seen only in space, 
there does seem to be space in the spiritual world where angels 
and spirits are, space like ours on earth. Still, it is not space 
but an appearance of space. It is not fixed and invariant like 
ours. It can be lengthened and shortened, changed and altered; 
and since it cannot be defined by measurement, we here cannot 
grasp it with an earthly concept, but only with a spiritual one. 
Spiritual concepts are no different when they apply to spatial 
distances than when they apply to “distances” of what is good 
and “distances” of what is true, which are agreements and like-
nesses as to state.
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It stands to reason, then, that with merely earthly con-
cepts we cannot grasp the fact that Divinity is everywhere 
and still not in space, and that angels and spirits understand 
this quite clearly. This means that we too could understand 
if we would only let a little spiritual light into our thinking. 
The reason we can understand is that it is not our bodies that 
think but our spirits; so it is not our physical side but our 
spiritual side.

The reason so many people do not grasp this is that they love 
what is earthly and are therefore reluctant to lift their thinking 
above it into spiritual light. People who are reluctant can think 
only spatially, even about God; and thinking spatially about 
God is thinking about the extended size of nature.

This premise is necessary because without a knowledge and 
some sense that Divinity is not in space, we cannot under-
stand anything about the divine life that is love and wisdom, 
which are our present topic. This means there can be little if 
any understanding of divine providence, omnipresence, omni-
science, omnipotence, infinity, and eternity, which are to be 
dealt with in sequence.

I have stated that in the spiritual world, just as in this physi-
cal world, we can see space and therefore distances as well, but 
that they are appearances, dependent on spiritual likenesses of 
love and wisdom, or of what is good and true. This is why even 
though the Lord is with angels everywhere in heaven, he still 
appears high overhead, looking like a sun. Further, since it is 
the acceptance of love and wisdom that causes likeness to him, 
if angels have a closer resemblance because of their acceptance, 
their heavens appear to be closer to the Lord than those of the 
angels whose resemblance is more remote. This is also why the 
heavens (there are three of them) are marked off from each 
other, as are the communities of each heaven. It is also why the 
hells underneath them are farther away in proportion to their 
rejection of love and wisdom.

8
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It is the same for us. The Lord is present in us and with us 
throughout the whole world; and the reason for this is simply 
that the Lord is not in space.

God is the essential person. Throughout all the heavens, the only 
concept of God is a concept of a person. The reason is that 
heaven, overall and regionally, is in a kind of human form, 
and Divinity among the angels is what makes heaven. Further, 
thinking proceeds in keeping with heaven’s form, so it is not 
possible for angels to think about God in any other way. This is 
why all the people on earth who are in touch with heaven think 
about God in the same way when they are thinking very deeply, 
or in their spirit. It is because God is a person that all angels and 
spirits are perfectly formed people. This is because of heaven’s 
form, which is the same in its largest and its smallest manifesta-
tions. (On heaven being in a human form overall and regionally, 
see Heaven and Hell 59–87 [59–86], and on thought progressing 
in keeping with heaven’s form, see §§203–204 there.)

It is common knowledge that we were created in the image 
and likeness of God because of Genesis 1:26, 27 and from the 
fact that Abraham and others saw God as a person.

The early people, wise and simple alike, thought of God only 
as a person. Even when they began to worship many gods, as 
they did in Athens and Rome, they worshiped them as persons. 
By way of illustration, here is an excerpt from an earlier booklet.

Non-Christians—especially Africans—who acknowl-
edge and worship one God as the Creator of the uni-
verse conceive of that God as a person. They say that 
no one can have any other concept of God. When they 
hear that many people prefer an image of God as a lit-
tle cloud in the center, they ask where these people are; 
and when they are told that these people are among the 
Christians, they respond that this is impossible. They 
are told, however, that Christians get this idea from the 

11
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fact that in the Word God is called a spirit; and the 
only concept they have of spirit is of a piece of cloud. 
They do not realize that every spirit and every angel is 
a person. However, when inquiry was made to find out 
whether their spiritual concept was the same as their 
earthly one, it turned out that it was not the same for 
people who inwardly recognized the Lord as the God 
of heaven and earth.

I heard one Christian elder say that no one could 
have a concept of a being both divine and human; and 
I saw him taken to various non-Christians, more and 
more profound ones. Then he was taken to their heav-
ens, and finally to a heaven of Christians. Through the 
whole process people’s inner perception of God was 
communicated to him, and he came to realize that 
their only concept of God was a concept of a person— 
which is the same as a concept of a being both divine 
and human.

The ordinary concept of God among Christians is a concept 
of a person because God is called a person in the Athanasian 
doctrine of the Trinity. The better educated, though, claim that 
God is invisible. This is because they cannot understand how a 
human God could have created heaven and earth and filled the 
universe with his presence, along with other things that pass 
the bounds of understanding as long as people do not realize 
that Divinity is not in space. Still, people who turn to the Lord 
alone think of one who is both divine and human, and there-
fore think of God as a person. 

We may gather how important it is to have a right concept 
of God from the fact that this concept is the very core of the 
thinking of anyone who has a religion. All the elements of reli-
gion and of worship focus on God; and since God is involved 
in every element of religion and worship, whether general or 
particular, unless there is a right concept of God there can be 
no communication with heaven. This is why every nation is 

12
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allotted its place in the spiritual world according to its concept 
of a human God. This [understanding of God as human] is 
where the concept of the Lord is to be found, and nowhere else.

We can see very clearly that our state after death depends on 
our avowed concept of God if we consider the opposite, namely 
that the denial of God, and in the Christian world, a denial of 
the Lord’s divinity, constitutes hell.

In the Divine-Human One, reality and its manifestation are both 
distinguishable and united. Wherever there is reality, there is its 
manifestation: the one does not occur without the other. In fact, 
reality exists through its manifestation, and not apart from it. 
Our rational capacity grasps this when we ponder whether there 
can be any reality that does not manifest itself, and whether 
there can be any manifestation except from some reality. Since 
each occurs with the other and not apart from it, it follows that 
they are one entity, but “distinguishably one.”

They are distinguishably one like love and wisdom. Further, 
love is reality and wisdom is its manifestation. Love occurs only 
in wisdom, and wisdom only from love. So love becomes mani-
fest when it is in wisdom. These two are one entity in such a 
way that although they can be distinguished in thought they 
cannot be distinguished in fact; and since they can be distin-
guished in thought and not in fact, we refer to them as “distin-
guishably one.”

Reality and its manifestation are also distinguishably one in 
the Divine-Human One the way soul and body are. A soul does 
not occur without its body, nor a body without its soul. The 
divine soul of the Divine-Human One is what we mean by the 
divine reality, and the divine body of the Divine-Human One is 
what we mean by the divine manifestation.

The notion that a soul can exist and think and be wise with-
out a body is an error that stems from deceptive appearances. 
Every soul is in a spiritual body after it has cast off the material 
skin that it carried around in this world.

14
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The reason reality is not reality unless it is manifested is that 
before that happens it has no form, and if it has no form it 
has no attributes. Anything that has no attributes is not really 
anything. Whatever is manifest on the basis of its reality is one 
with that reality because it stems from that reality. This is the 
basis of their being united into a single entity, and this is why 
each belongs to the other reciprocally, with each being wholly 
present in every detail of the other, as it is in itself.

It therefore stands to reason that God is a person and in this 
way is God manifest—not manifest from himself, but manifest 
in himself. The one who is manifest in himself is the God who 
is the source of all.

In the Divine-Human One, infinite things are distinguishably one. 
It is recognized that God is infinite: he is in fact called the Infi-
nite One. But he is called infinite because he is infinite. He 
is not infinite simply because he is intrinsically essential real-
ity and manifestation, but because there are infinite things in 
him. An infinite being without infinite things within it would 
be infinite in name only.

The infinite things in him should not be called “infinitely 
many” or “infinitely all,” because of our earthly concepts of 
“many” and “all.” Our earthly concept of “infinitely many” is 
limited, and while there is something limitless about our con-
cept of “infinitely all,” it still rests on limited things in our uni-
verse. This means that since our concept is earthly, we cannot 
arrive at a sense of the infinite things in God by some process 
of shifting it to a higher level or by comparison. However, since 
angels enjoy spiritual concepts they can surpass us by changing 
to a higher level and by comparison, though they cannot reach 
infinity itself.

Anyone can come to an inner assurance about the presence 
of infinite things in God—anyone, that is, who believes that 
God is a person; because if God is a person, he has a body and 
everything that having a body entails. So he has a face, torso, 
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abdomen, upper legs, and lower legs, since without these he 
would not be a person. Since he has these components, he also 
has eyes, ears, nose, mouth, and tongue. He also has what we 
find within a person, such as a heart and lungs and the things 
that depend on them, all of which, taken together, make us 
human. We are created with these many components, and if 
we consider them in their interconnections, they are beyond 
counting. In the Divine-Human One, though, they are infinite. 
Nothing is lacking, so he has an infinite completeness.

We can make this comparison of the uncreated Person, who 
is God, with us who are created, because that God is a person. It 
is because of [his being a person] that we earthly beings are said 
to have been created in his image and in his likeness (Genesis 
1:2, 27). 

The presence of infinite things in God is even more obvious 
to angels because of the heavens where they live. The whole 
heaven, made up of millions of angels, is like a person in its 
overall form. Each individual community of heaven, large or 
small, is the same; and therefore an angel is a person. An angel 
is actually a heaven in its smallest form (see Heaven and Hell 
51–87 [51–86] ).

Heaven is in this form overall, regionally, and in individuals 
because of the divine nature that angels accept, since the extent 
to which angels accept the divine nature determines the perfec-
tion of their human form. This is why we say that angels are 
in God and that God is in them, and that God is everything 
to them.

The multiplicity of heaven is indescribable; and since it 
is Divinity that makes heaven, and therefore Divinity is the 
source of that indescribable multiplicity, we can see quite clearly 
that there are infinite things in that quintessential Person who 
is God.

We can draw the same inference from the created universe 
if we turn our attention to its functions and the things that 
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answer to them. However, this will not be comprehensible until 
some examples have been offered.

Since there are infinite things in the Divine-Human One, 
things that are, so to speak, reflected in heaven, in angels, and 
in us, and since the Divine-Human One is not in space (see 
§§7–10 above), we can see and understand to some extent how 
God can be omnipresent, omniscient, and omniprovident, and 
how, even as a person, he could have created everything, and 
how as a person he can forever keep everything he has created 
in its proper order.

Further, if we look at ourselves we can see a kind of reflec-
tion of the fact that these infinite things in the Divine-Human 
One are distinguishably one. There are many things within 
us—countless things, as already noted [§18]; yet we feel them 
as one. On the basis of our feelings, we have no sense of our 
brain or heart or lungs, of our liver or spleen or pancreas, of the 
countless components of our eyes, ears, tongue, stomach, sexual 
organs, and so on; and since we are not aware of them, we sense 
them as all one.

The reason is that all these organs are gathered into a form 
that precludes the absence of any one of them. It is a form 
designed to receive life from the Divine-Human One, as 
explained in §§4–6 above. The organization and connection of 
all these elements in this kind of form give rise to the feeling 
and therefore to the image of them not as many or countless 
but as one.

We may therefore conclude that the innumerably many com-
ponents that constitute a kind of unity in us are distinguishably 
one—supremely so—in that quintessential Person who is God.

There is one human God who is the source of everything. All the 
elements of human reason unite in, and in a sense center on, the 
fact that a single God is the Creator of the universe. As a result, 
rational people, on the basis of their shared understanding, 
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neither do nor can think in any other way. Tell people of sound 
reason that there are two creators of the universe and you will 
feel within yourself how they recoil from this notion, perhaps 
simply from the tone of their voice in your ear. This enables us 
to see that all the elements of human reason unite and center on 
the oneness of God.

There are two reasons for this. The first is that in its own 
right, our very ability to think rationally is not our own prop-
erty. It is a property of God within us. Human rationality in 
general depends on this fact, and this general property causes 
our reason more or less spontaneously to see the oneness of 
God. The second is that through our rational ability either we 
are in heaven’s light or we draw from it some general quality of 
its thought, and the all-pervading element of heaven’s light is 
that God is one.

This is not the case if we have used our rational ability to 
skew our lower understanding. In this case we still possess the 
ability, but by the distortion of our lower abilities we have 
steered it off course, and our rationality is not sound.

We may not be aware of it, but we all think of an aggrega-
tion of people as a single individual. So we understand right 
away when someone says that monarchs are the head and that 
their subjects are the body, or when someone says that this or 
that individual has some particular role in the body politic, that 
is, in the realm. It is the same with the spiritual body as with 
the civil. The spiritual body is the church, whose head is the 
Divine-Human One. We can see from this what kind of person 
a church would look like under this construct if we were to 
think not of one God as creator and sustainer of the universe 
but of many gods instead. We would apparently be envisioning 
a single body with many heads on it—not a human being, then, 
but a monster.

If we were to claim that these heads have a single essence 
that made them all one head, then the only possible image 
would be either of a single head with many faces or of many 
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heads with one face. In our perception, then, the church would 
look grotesque. In fact, one God is the head, and the church 
is the body that acts at the bidding of the head and not on its 
own, as is true of us as well.

This is also why there is only one monarch per realm. More 
than one would pull it apart; one holds it together.

It would be the same in the church that is spread through-
out the world, which is called a communion because it is like a 
single body under a single head. It is recognized that the head 
governs the body beneath itself at will. The head is after all the 
locus of our discernment and our volition, and the body acts at 
the behest of our discernment and volition to the point that the 
body is pure obedience. The body is incapable of doing any-
thing except at the behest of the discernment and volition in 
the head; and in similar fashion we of the church can do noth-
ing apart from God. It does seem as though the body acts on 
its own—as though hands and feet move of their own accord 
when we do something, as though mouth and tongue vibrate 
of their own accord when we say something—and yet nothing 
whatever is done “on its own.” It is prompted by the stimulus 
of our volition and the consequent thinking of the discernment 
in the head.

Just think. If one body had many heads, and each head had 
its own agenda based on its mind and its volition, could the 
body survive? There could be no unanimity among them the 
way there is with a single head.

It is the same in the heavens, which consist of millions of 
angels, as it is in the church. Unless every single angel focused 
on one God, one angel would move away from another and 
heaven would fall apart. So an angel who even thinks about 
many gods instantly disappears, exiled to the very edge of 
heaven, and collapses.

Since the whole heaven and everything in it depend on a 
single God, it is the nature of angelic speech to come to a close 
in a particular harmony that flows from heaven’s own harmony. 
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This is a sign that it is impossible for angels to think of more 
than one God. Their speech follows from their thought.

Surely everyone of sound reason perceives the fact that Divin-
ity is not divisible, that there is not a multiplicity of infinite, 
uncreated, omnipotent beings, or gods. Suppose some irrational 
soul were to say that there could be a multiplicity of infinite, 
uncreated, omnipotent beings, or gods, if only they had a single 
“same essence,” and that this would result in one being who was 
infinite, uncreated, omnipotent, and god. Would not that single 
same essence have one “same identity”? And it is not possible 
for many beings to have the same identity. If this individual 
were to say that one is derived from the other, then the one that 
is derived from the other is not God in and of himself; yet God 
in and of himself is the source of all (see §16 above).

The true divine essence is love and wisdom. If you gather together 
everything you know, focus your mind’s insight on it, and look 
through it carefully from some spiritual height to discover what 
is common to everything, the only conclusion you can draw 
is that it is love and wisdom. These two are essential to every 
aspect of our life. Everything we deal with that is civic, every-
thing moral, and everything spiritual depends on these two 
things. Apart from them, there is nothing. The same holds true 
for everything in the life of that composite person who is (as 
already noted [§24]) our larger and smaller community, our 
monarchy or empire, the church, and also the angelic heaven. 
Take love and wisdom away from these collective bodies and 
ask whether there is anything left, and you will be struck by 
the fact that without love and wisdom as their source, they are 
nothing. 

No one can deny that in God we find love and wisdom 
together in their very essence. He loves us all out of the love 
that is within him, and he guides us all out of the wisdom that 
is within him.
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Further, if you look at the created universe with an eye to 
its design, it is so full of wisdom from love that you might say 
everything taken all together is wisdom itself. There are things 
without measure in such a pattern, both sequential and simul-
taneous, that taken all together they constitute a single entity. 
This is the only reason they can be held together and sustained 
forever.

It is because the very essence of the Divine is love and wis-
dom that we have two abilities of life. From the one we get 
our discernment, and from the other volition. Our discernment 
is supplied entirely by an inflow of wisdom from God, while 
our volition is supplied entirely by an inflow of love from God. 
Our failures to be appropriately wise and appropriately loving 
do not take these abilities away from us. They only close them 
off; and as long as they do, while we may call our discernment 
“discernment” and our volition “volition,” essentially they are 
not. So if these abilities really were taken away from us, every-
thing human about us would be destroyed—our thinking and 
the speech that results from thought, and our purposing and 
the actions that result from purpose.

We can see from this that the divine nature within us dwells 
in these two abilities, in our ability to be wise and our ability to 
love. That is, it dwells in the fact that we are capable of being 
wise and loving. I have discovered from an abundance of expe-
rience that we have the ability to love even though we are not 
wise and do not love as we could. You will find this experience 
described in abundance elsewhere.

It is because the divine essence itself is love and wisdom that 
everything in the universe involves what is good and what is 
true. Everything that flows from love is called good, and every-
thing that flows from wisdom is called true. But more on this 
later [§§83–102].

It is because the divine essence itself is love and wisdom 
that the universe and everything in it, whether living or not, 
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depends on warmth and light for its survival. Warmth in fact 
corresponds to love and light corresponds to wisdom, which 
also means that spiritual warmth is love and spiritual light is 
wisdom. But more on this as well later [§§83–84, 89–92].

All human feelings and thoughts arise from the divine love 
and wisdom that constitute the very essence that is God. The 
feelings arise from divine love and the thoughts from divine 
wisdom. Further, every single bit of our being is nothing but 
feeling and thought. These two are like the springs of everything 
that is alive in us. They are the source of all our life experiences 
of delight and enchantment, the delight from the prompting of 
our love and the enchantment from our consequent thought.

Since we have been created to be recipients, then, and since 
we are recipients to the extent that we love God and are wise 
because of our love for God (that is, the extent to which we are 
moved by what comes from God and think as a result of that 
feeling), it therefore follows that the divine essence, the Cre-
atress, is divine love and wisdom.

Divine love is a property of divine wisdom, and divine wisdom is 
a property of divine love. On the divine reality and the divine 
manifestation being distinguishably one in the Divine-Human 
One, see §§14–16 above. Since the divine reality is divine love 
and the divine manifestation is divine wisdom, these latter are 
similarly distinguishably one.

We refer to them as “distinguishably one” because love and 
wisdom are two distinguishable things, and yet they are so 
united that love is a property of wisdom and wisdom a property 
of love. Love finds its reality in wisdom, and wisdom finds its 
manifestation in love. Further, since wisdom derives its manifes-
tation from love (as noted in §15 [14] above), divine wisdom is 
reality as well. It follows from this that love and wisdom together 
are the divine reality, though when they are distinguished we 
call love the divine reality and wisdom the divine manifestation. 
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This is the quality of the angelic concept of divine love and 
wisdom.

Because there is such a oneness of love and wisdom and of 
wisdom and love in the Divine-Human One, the divine essence 
is one. In fact, the divine essence is divine love because that 
love is a property of divine wisdom, and it is divine wisdom 
because that wisdom is a property of divine love. Because of 
this oneness, the divine life is a unity as well: life is the divine 
essence. The reason divine love and wisdom are one is that the 
union is reciprocal, and a reciprocal union makes complete 
unity. But there will be more to say about reciprocal union later 
[§§115–116].

There is a union of love and wisdom in every divine work 
as well. This is why it endures, even to eternity. If there were 
more divine love than divine wisdom or more divine wisdom 
than divine love in any created work, nothing would endure in 
it except what was equal. Any excess would pass away.

As divine providence works for our reformation, regenera-
tion, and salvation, it shares equally in divine love and divine 
wisdom. We cannot be reformed, regenerated, and saved by 
any excess of divine love over divine wisdom or by any excess 
of divine wisdom over divine love. Divine love wants to save 
everyone, but it can do so only by means of divine wisdom. All 
the laws that govern salvation are laws of divine wisdom, and 
love cannot transcend those laws because divine love and divine 
wisdom are one and act in unison.

In the Word, “justice” and “judgment” mean divine love and 
divine wisdom, “justice” meaning divine love and “judgment” 
meaning divine wisdom; so in the Word justice and judgment 
are ascribed to God. For example, we read in David, “Justice 
and judgment are the foundation of your throne” (Psalms 79:15 
[89:14] ); and again, “Jehovah will bring out his justice like light 
and his judgment like noonday” (Psalms 37:6); in Hosea, “I will 
betroth myself to you forever in justice and judgment” (Hosea 
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2:19); in Jeremiah, “I will raise up a just branch for David who 
will rule as king and make judgment and justice in the land” 
(Jeremiah 23:5); in Isaiah, “He will sit on the throne of David 
and over his kingdom, to make it secure in judgment and in 
justice” (Isaiah 9:6 [9:7] ); and again, “Let Jehovah be extolled, 
because he has filled the earth with judgment and justice” (Isa-
iah 33:5); in David, “When I shall have learned the judgments 
of your justice . . . seven times a day I will praise you over 
the judgments of your justice” (Psalms 119:7, 164). “Life” and 
“light” in John mean the same: “In him was life, and the life 
was the light of humanity” (John 1:4). “Life” here means the 
Lord’s divine love, and “light” his divine wisdom. “Life” and 
“spirit” mean the same in John as well: “Jesus said, ‘The words 
that I speak to you are spirit and life’” (John 6:63).

Even though love and wisdom seem to be two separate things 
in us, essentially they are distinguishably one. This is because 
the quality of our love determines the quality of our wisdom 
and the quality of our wisdom the quality of our love. Any wis-
dom that is not united to our love seems like wisdom, but it is 
not; and any love that is not united to our wisdom seems like 
wisdom’s love even though it is not. Each gets its essence and its 
life from the other in mutual fashion.

The reason the wisdom and love within us seem to be two 
separate things is that our ability to understand can be raised 
into heaven’s light, while our ability to love cannot, except to 
the extent that we act according to our understanding. So any 
trace of apparent wisdom that is not united to our love for wis-
dom relapses into the love with which it is united. This may 
not be a love for wisdom, and may even be a love for insanity. 
We are perfectly capable of knowing, from our wisdom, that 
we ought to do one thing or another, and then of not doing 
it because we have no love for it. However, to the extent that 
we do the bidding of our wisdom, from love, we are images 
of God.
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Divine love and wisdom is substance and is form. The everyday 
concept of love and wisdom is that they are something floating 
around in, or breathed out by, thin air or ether. Hardly anyone 
considers that in reality and in function they are substance and 
form.

Even people who do see that love and wisdom are substance 
and form sense them as something outside their subject, flow-
ing from it; and they refer to what in their perceptions is out-
side the subject and flowing from it as substance and form even 
though they sense it as floating around. They do not realize 
that love and wisdom are the actual subject, and that what they 
sense as floating out from the subject is only the appearance of 
the inherent state of the subject.

There are many reasons why this has not come to light 
before. One of them is that appearances are the first things the 
human mind draws on in forming its understanding, and the 
only way to dispel these appearances is through careful probing 
into cause. If a cause is deeply hidden, we cannot probe into 
it unless we keep our discernment in spiritual light for a pro-
tracted period of time; and we cannot hold it there for a long 
time because of the earthly light that keeps pulling us back.

Still, the truth is that love and wisdom are the real and func-
tional substance and form that make up the very subject.

Since this truth is counter to appearance, though, it may 
seem unworthy of credence unless some evidence is supplied; 
and since the only way to supply evidence is with the kind of 
things we perceive with our physical senses, that is what I need 
to draw on.

We have five external senses, called touch, taste, smell, hear-
ing, and sight. The subject of touch is the skin that envelops us: 
the very substance and form of the skin make it feel what comes 
into contact with it. The sense of touch is not in the things that 
come into contact with it but in the substance and form of the 
skin. That is the subject, and the sense itself is simply the way 
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it is affected by contact. It is the same with taste. This sense is 
simply the way a substance and form, this time of the tongue, 
are affected. The tongue is the subject. It is the same with smell. 
We recognize that odors affect the nostrils and are in the nos-
trils, and that smell is the way impinging aromas affect them. 
It is the same with hearing. It seems as though hearing were in 
the place where the sound originates, but hearing is in the ear 
and is the way its substance and form are affected. It is only an 
appearance that hearing happens at a distance from the ear. This 
is true of sight as well. When we see objects at a distance, it 
seems as though our sight were where they are. However, sight 
is in the eye, which is the subject; and sight is the way the eye 
is affected, too. Distance is simply what we infer about space on 
the basis of intervening objects or on the basis of reduced size 
and consequent loss of clarity of an object whose image is being 
presented within the eye according to its angle of incidence. We 
can see from this that sight does not go out from the eye to the 
object, but that an image of the object enters the eye and affects 
its substance and form. It is the same for both sight and hear-
ing. Hearing does not go out of the ear to seize on the sound, 
but the sound enters the ear and affects it. It stands to reason, 
then, that the affecting of substance and form that constitutes 
a sense is not something separate from the subject. It is simply 
the effecting of a change within the subject, with the subject 
remaining the subject throughout and thereafter. It then follows 
that sight, hearing, smell, taste, and touch are not things that go 
floating out from their organs. They are the organs themselves, 
in respect to their substance and form. Sensation happens when 
they are affected.

It is the same with love and wisdom, the only difference 
being that the substances and forms that are love and wisdom 
are not visible to our eyes as are the organs of our external 
senses. Still, no one can deny that those matters of love and 
wisdom that we call thoughts, perceptions, and feelings are 
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substances and forms. They are not things that go floating out 
from nothing, remote from any functional and real substance 
and form that are their subjects. There are in fact countless sub-
stances and forms in the brain that serve as the homes of all 
the inner sensation that involves our discernment and volition. 
What has just been said about our external senses points to the 
conclusion that all our feelings, perceptions, and thoughts in 
those substances and forms are not something they breathe out; 
they themselves are functional and substantial subjects. They do 
not emit anything, but simply undergo changes in response to 
the things that touch and affect them. There will be more later 
[§§210, 273] on these things that touch and affect them.

This brings us to the point where we can see that divine love 
and wisdom in and of themselves are substance and form. They 
are essential reality and manifestation, and unless they were as 
much reality and manifestation as they are substance and form, 
they would be only theoretical constructs that in and of them-
selves are nothing.

Divine love and wisdom are substance and form in and of 
themselves, and are therefore wholly “itself ” and unique. I have 
just given evidence that divine love and wisdom is substance and 
form, and I have also said that the divine reality and its manifes-
tation is reality and manifestation in and of itself. We cannot say 
that it is reality and manifestation derived from itself, because 
that would involve a beginning, a beginning from something 
else that had within it some intrinsic reality and manifestation; 
while true reality and its manifestation in and of itself exists 
from eternity. Then too, true reality and manifestation in and of 
itself is uncreated; and nothing that has been created can exist 
except from something uncreated. What is created is also finite; 
and what is finite can arise only from what is infinite.

Anyone who can pursue and grasp inherent reality and its 
manifestation at all thoughtfully will necessarily come to grasp 
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the fact that it is wholly itself and unique. We call it wholly 
itself because it alone exists; and we call it unique because it 
is the source of everything else. Further, since what is wholly 
itself and unique is substance and form, it follows that it is the 
unique substance and form, and wholly itself; and since that 
true substance and form is divine love and wisdom, it follows 
that it is the unique love, wholly itself, and the unique wisdom, 
wholly itself. It is therefore the unique essence, wholly itself, 
and the unique life, wholly itself, since love and wisdom is life.

All this shows how sensually people are thinking when they 
say that nature exists in its own right, how reliant they are on 
their physical senses and their darkness in matters of the spirit. 
They are thinking from the eye and are unable to think from 
the understanding. Thinking from the eye closes understand-
ing, but thinking from understanding opens the eye. They are 
unable to entertain any thought about inherent reality and man-
ifestation, any thought that it is eternal, uncreated, and infinite. 
They can entertain no thought about life except as something 
volatile that vanishes into thin air, no other thought about love 
and wisdom, and no thought whatever about the fact that they 
are the source of everything in nature.

The only way to see that love and wisdom are the source 
of everything in nature is to look at nature on the basis of its 
functions in their sequence and pattern rather than on the basis 
of some of nature’s forms, which register only on our eyes. The 
only source of nature’s functions is life, and the only source of 
their sequence and pattern is love and wisdom. Forms, though, 
are vessels of functions. This means that if we look only at 
forms, no trace is visible of the life in nature, let alone of love 
and wisdom, and therefore of God.

Divine love and wisdom cannot fail to be and to be manifested in 
others that it has created. The hallmark of love is not loving our-
selves but loving others and being united to them through love. 
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The hallmark of love is also being loved by others because this 
is how we are united. Truly, the essence of all love is to be found 
in union, in the life of love that we call joy, delight, pleasure, 
sweetness, blessedness, contentment, and happiness.

The essence of love is that what is ours should belong to 
someone else. Feeling the joy of someone else as joy within our-
selves—that is loving. Feeling our joy in others, though, and 
not theirs in ourselves is not loving. That is loving ourselves, 
while the former is loving our neighbor. These two kinds of love 
are exact opposites. True, they both unite us; and it does not 
seem as though loving what belongs to us, or loving ourselves in 
the other, is divisive. Yet it is so divisive that to the extent that 
we love others in this way we later harbor hatred for them. Step 
by step our union with them dissolves, and the love becomes 
hatred of corresponding intensity.

Can anyone fail to see this who looks into the essential 
nature of love? What is loving ourselves alone, really, and not 
loving someone else who loves us in return? This is more frag-
mentation than union. Love’s union depends on mutuality, and 
there is no mutuality within ourselves alone. If we think there 
is, it is because we are imagining some mutuality in others.

We can see from this that divine love cannot fail to be and 
to be manifested in others whom it loves and who love it. If this 
is characteristic of all love, it must be supremely characteristic, 
infinitely characteristic, of love itself.

In regard to God, loving and being loved in return are not 
possible in the case of others who have some share of infinity or 
anything of the essence and life of intrinsic love or of Divinity. 
If there were within them any share of infinity or anything of 
the essence and life of intrinsic love—of Divinity, that is—it 
would not be others who would be loving God. He would be 
loving himself. What is infinite or divine is unique. If it were 
in others, it would still be itself; and it would be pure love 
for itself, of which there cannot be the slightest trace in God. 
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This is absolutely opposite to the divine essence. For love to be 
mutual, then, it needs to be a love for others in whom there is 
nothing of intrinsic Divinity; and we will see below [§§55, 305] 
that it is a love for others who were created by Divinity.

For this to happen, though, there must be an infinite wis-
dom that is at one with infinite love. That is, there must be the 
divine love of divine wisdom and the divine wisdom of divine 
love discussed above (§§34–39).

On our grasping and knowing this mystery depends our 
grasping and knowing God’s manifestation or creation of every-
thing and God’s maintenance or preservation of everything—
that is, all the acts of God in the created universe that I will be 
talking about in the following pages.

Please, though, do not muddle your concepts with time 
and space. To the extent that there is time and space in your 
concepts as you read what follows, you will not understand it, 
because Divinity is not in time and space. This will become 
clear in the sequel to the present book, specifically on eternity, 
infinity, and omnipresence.

Everything in the universe was created by the divine love and 
wisdom of the Divine-Human One. The universe, from begin-
ning to end and from first to last, is so full of divine love and 
wisdom that you could call it divine love and wisdom in an 
image. This is clearly evidenced by the way everything in the 
universe answers to something in us. Every single thing that 
comes to light in the created universe has such an equivalence 
with every single thing in us that you could call us a kind of 
universe as well. There is a correspondence of our affective side 
and its consequent thought with everything in the animal king-
dom, a correspondence of our volitional side and its consequent 
discernment with everything in the plant kingdom, and a corre-
spondence of our outermost life with everything in the mineral 
kingdom.
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This kind of correspondence is not apparent to anyone in 
our physical world, but it is apparent to observant people in the 
spiritual world. We find in this latter world all the things that 
occur in the three kingdoms of our physical world, and they 
reflect the feelings and thoughts of the people who are there—
the feelings that come from their volition and the thoughts that 
come from their discernment—as well as the outermost aspects 
of their life. Both their feelings and their thoughts are visible 
around them looking much like the things we see in the created 
universe, though we see them in less perfect representations.

From this it is obvious to angels that the created universe is 
an image depicting the Divine-Human One and that it is his 
love and wisdom that are presented, in image, in the universe. 
It is not that the created universe is the Divine-Human One: 
rather, it comes from him; for nothing whatever in the universe 
is intrinsic substance and form or intrinsic life or intrinsic love 
and wisdom. We are not “intrinsic persons.” It all comes from 
God, who is the intrinsic person, the intrinsic wisdom and love, 
and the intrinsic form and substance. Whatever has intrinsic 
existence is uncreated and infinite; while what comes from it, 
possessing nothing within itself that has intrinsic existence, is 
created and finite. This latter presents an image of the One 
from whom it derives its existence and manifestation.

Created, finite things may be said to have reality and mani-
festation, substance and form, life, and even love and wisdom, 
but all of these are created and finite. The reason we can say 
they have these attributes is not that they possess any divinity 
but that they are in Divinity and there is Divinity in them. 
Anything that has been created is intrinsically without soul and 
dead, but it is given a soul and brought to life by the presence 
of Divinity in it, and by its dwelling in Divinity. 

The divine nature is not different in one subject than it is in 
another. Rather, one created subject is different from another: 
there are no two alike, so each vessel is different. This is why 
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the divine nature seems to differ in appearance. I will be talking 
later [§275] about its presence in opposites.

Everything in the created universe is a vessel for the divine love and 
wisdom of the Divine-Human One. We acknowledge that every-
thing in the universe, great and small, has been created by God. 
That is why the universe and absolutely everything in it is called 
“the work of Jehovah’s hands” in the Word.

People do say that the whole world was created out of noth-
ing, and they like to think of “nothing” as absolutely nothing. 
However, nothing comes from “absolutely nothing” and noth-
ing can. This is an abiding truth. This means that the universe, 
being an image of God and therefore full of God, could be cre-
ated by God only in God. God is reality itself, and everything 
that exists must come from that reality. To speak of creating 
something that exists from a “nothing” that does not exist is a 
plain contradiction of terms.

Still, what is created by God in God is not a continuation of 
him, since God is intrinsic reality and there is no trace of intrin-
sic reality in anything created. If there were any intrinsic reality 
in a created being, it would be a continuation of God, and any 
continuation of God is God.

The angelic concept involved is that anything created by 
God in God is like something within ourselves that we have 
put forth from our life, but the life is then withdrawn from it. 
It then agrees with our life, but still, it is not our life. In support 
of this, angels cite many things that happen in their heaven, 
where they say that they are in God and that God is in them, 
and yet that they have in their being no trace of God that is 
actually God. This may serve simply as information; more of 
the angels’ evidence will be offered later [§116].

Everything created from this source is in its own nature 
suited to be receptive of God not by continuity but by contact. 
Union comes through contact, not through continuity. What 
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is created is suitable for this contact because it has been created 
by God in God. Because it has been created in this way, it is an 
analog; and because of the union, it is like an image of God in 
a mirror.

This is why angels are not angels in their own right but are 
angels by virtue of their union with the Divine-Human One; 
and their union depends on their acceptance of what is divinely 
good and what is divinely true. What is divinely good and what 
is divinely true are God, and seem to emanate from him even 
though they are within him. Their acceptance depends on the 
way angels apply the laws of his design, which are divine truths, 
to themselves, using their freedom to think and intend accord-
ing to their reason, a freedom given them by God as their own 
possession. This is what enables them to accept what is divinely 
good and divinely true in apparent autonomy; and this in turn 
is what makes possible the mutual element in their love, for as 
already noted [§48], love is not real unless it is mutual. It is the 
same with us here on earth.

All this enables us finally to see that everything in the cre-
ated universe is a vessel for the divine love and wisdom of the 
Divine-Human One.

There are many things that need to be said about levels of 
life and levels of vessels of life before I can give an intelligible 
explanation of the fact that other things in the universe, things 
that are not like angels and people, are also vessels for the divine 
love and wisdom of the Divine-Human One—for example, 
things below us in the animal kingdom, things below them in 
the plant kingdom, and things below them in the mineral king-
dom. Union with them depends on their functions. All useful 
functions have their only source in a related union with God 
that is, however, increasingly dissimilar depending on its level. 
As we come down step by step, this union takes on a nature in 
which there is no element of freedom involved because there is 
no element of reason. There is therefore no appearance of life 
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involved; but still these are vessels. Because they are vessels, they 
are also characterized by reaction. It is actually by virtue of their 
reactions that they are vessels.

I will discuss union with functions that are not useful after I 
have explained the origin of evil [§§264–270].

We can conclude from this that Divinity is present in abso-
lutely everything in the created universe and that the created 
universe is therefore the work of Jehovah’s hands, as it says in 
the Word. That is, it is a work of divine love and wisdom, for 
this is what is meant by “Jehovah’s hands.” Further, even though 
Divinity is present in all things great and small in the created 
universe, there is no trace of intrinsic divinity in their own 
being. While the created universe is not God, it is from God; 
and since it is from God, his image is in it like the image of a 
person in a mirror. We do indeed see a person there, but there 
is still nothing of the person in the mirror.

I once heard a number of people around me in the spiritual 
world talking and saying that they did in fact want to recog-
nize that there was something divine in absolutely everything 
in the universe because they saw God’s wonders there, and the 
deeper they looked, the more wonderful were the things they 
saw. However, when they heard someone say that there actually 
was something divine in absolutely everything in the created 
universe, they resented it. This was a sign that they claimed the 
belief but did not actually believe it.

They were therefore asked whether they could not see this 
simply in the marvelous ability in every seed of generating its 
growth in sequence all the way to new seeds. In every seed, then, 
there is an image of something infinite and eternal, an inherent 
effort to multiply and bear fruit without limit, to eternity.

Or they might see this in even the tiniest animals, realiz-
ing that they contain sensory organs, brains, hearts, lungs, and 
the like, along with arteries, veins, nerve fibers, muscles, and 
the activities that arise from them, to say nothing of incredible 
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features of their basic nature that have had whole books written 
about them.

All these wonders come from God, though the forms that 
clothe them are of earthly matter. These forms give rise to plant 
life and, in due sequence, to human life. This is why humanity 
is said to have been created out of the ground, to be the dust of 
the earth with the breath of life breathed in (Genesis 2:7). We 
can see from this that the divine nature is not our possession 
but is joined to us.

All the things that have been created reflect the human in some 
respect. There is evidence for this in every detail of the animal 
kingdom, in every detail of the plant kingdom, and in every 
detail of the mineral kingdom.

We can see ourselves reflected in every detail of the animal 
kingdom from the fact that all kinds of animal have in com-
mon with us members for locomotion, sensory organs, and the 
inner organs that support these activities. They also have their 
impulses and desires like our own physical ones. They have the 
innate knowledge proper to their desires, with an apparently 
spiritual element visible in some of them, more or less obvious 
to the eye in the beasts of the earth, the fowl of the heavens, 
bees, silkworms, ants, and the like. This is why merely earthly-
minded people regard the living creatures of this kingdom as 
much like themselves, lacking only speech.

We can see ourselves reflected in every detail of the plant 
kingdom in the way plants grow from seeds and go through 
their successive stages of life. They have something like mar-
riages with births that follow. Their vegetative “soul” is the 
function to which they give form. There are many other ways 
in which they reflect us, which some writers have described.

We can see ourselves reflected in every detail of the min-
eral kingdom simply in its effort to produce the forms that 
reflect us—all the details of the plant kingdom, as I have just 
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noted—and to perform its proper functions in this way. The 
moment a seed falls into earth’s lap, she nurtures it and from 
all around offers it resources from herself for its sprouting and 
emerging in a form representative of humanity. We can see this 
effort in solid mineral materials if we look at deep-sea corals 
or at flowers in mines, where they spring from minerals and 
metals. This effort toward becoming plant life and thereby per-
forming a useful function is the outermost element of Divinity 
in created things.

Just as there is an energy in earth’s minerals toward plant 
growth, there is an energy in plants toward movement. This is 
why there are various kinds of insect that are responsive to the 
fragrances they give off. We will see later [§§157–158] that this is 
not caused by the warmth of our world’s sun but comes through 
it, from life, according to the recipient vessels. 

What has been cited thus far tells us that there is some refer-
ence to the human form in everything in the created universe, 
but it enables us to see this fact only obscurely. In the spiritual 
world, though, people see this clearly. Everything in the three 
kingdoms exists there as well, surrounding each angel. Angels 
see these things around themselves and also are aware that they 
are pictures of their own selves. In fact, when the very heart of 
their understanding is opened, they recognize themselves and 
see their own image in their surroundings, almost like a reflec-
tion in a mirror.

We can be quite certain, on the basis of all this and of many 
other things consistent with it (which it would take too long to 
include) that God is a person and that the created universe is an 
image of him. The overall totality offers a reflection of him, just 
as specific aspects offer reflections of us.

The useful functions of everything created tend upward, step by 
step, from the lowest to us, and through us to God the Creator, 
their source. As already stated [§52], these “lowest things” are all 
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the elements of the mineral kingdom—various forms of matter, 
some stony substances, some saline, some oily, some mineral, 
some metallic, with the constant addition of a humus com-
posed of plant and animal matter reduced to minute particles. 
Here lie hidden the goal and the beginning of all the functions 
that arise from life. The goal of all useful functions is the effort 
to produce [more] functions; the beginning of all functions is 
an active force that comes out of that effort. These are charac-
teristics of the mineral kingdom.

The intermediate things are all the elements of the plant 
kingdom—grasses and herbs of all kinds, plants and shrubs of 
all kinds, and trees of all kinds. Their functions are in support 
of everything in the animal kingdom, whether flawed or flaw-
less. They provide food, pleasure, and life. They nourish [ani-
mal] bodies with their substance, they delight them with their 
taste and fragrance and beauty, and they enliven their desires. 
This effort is inherent in them from their life.

The primary things are all the members of the animal king-
dom. The lowest of these are called worms and insects, the 
intermediate ones birds and animals, and the highest humans; 
for there are lowest, intermediate, and highest things in each 
kingdom. The lowest are for the service of the intermediate and 
the intermediate for the service of the highest. So the useful 
functions of all created things tend upwards in a sequence from 
the lowest to the human, which is primary in the divine design.

There are three ascending levels in the physical world and 
three ascending levels in the spiritual world. All animals are life-
receivers, the more perfect ones receiving the life of the three 
levels of the physical world, the less perfect receiving the life 
of two levels of that world, and the least perfect the life of one 
level. Only we humans are receptive of the life not only of the 
three levels of the physical world but also of the three levels 
of the spiritual world. This is why we, unlike animals, can be 
lifted up above the physical world. We can think analytically 
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and rationally about civil and moral issues within the material 
world and also about spiritual and heavenly issues that tran-
scend the material world. We can even be lifted up into wis-
dom to the point that we see God. I will discuss in their proper 
place, though, the six levels by which the functions of all cre-
ated things rise up all the way to God, their Creator.

This brief summary enables us to see that there is a ladder 
of all created things to that First who alone is life and that the 
functions of all things are the actual vessels of life, and so too, 
therefore, are the forms of those functions.

I need also to explain briefly how we climb—or rather, are 
lifted—from the last level to the first. We are born on the lowest 
level of the physical world, and are lifted to the second level by 
means of factual knowledge. Then as we develop our discern-
ment through this knowledge, we are lifted to the third level 
and become rational. The three ascending levels in the spiritual 
world are within this, resting on the three physical levels, and 
do not become visible until we leave our earthly bodies. When 
we do, the first spiritual level is opened for us, then the second, 
and finally the third. However, this last happens only for people 
who become angels of the third heaven. These are the ones who 
see God.

Angels of the second heaven and of the lowest heaven are 
people in whom the second and the lowest level can be opened. 
The opening of each spiritual level within us depends on our 
acceptance of divine love and wisdom from the Lord. People 
who accept some of this love and wisdom reach the first or low-
est spiritual level; people who accept more reach the second or 
intermediate spiritual level; and people who accept a great deal 
reach the third or highest level. However, people who do not 
accept any divine love and wisdom stay on the physical levels, 
deriving from the spiritual levels only enough to allow them to 
think and therefore to talk and to intend and therefore to act—
but not intelligently.
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There is something else that we need to know about this lift-
ing of the inner levels of our minds. Reaction is characteristic of 
everything created by God. Only life is action, while reaction is 
prompted by the action of life. This reaction seems to be proper 
to the created being because it becomes perceptible when that 
being is stirred; so when it happens in us, it seems to be our 
own. The reason is that even though we are only life-receivers, 
we have no sense that our life is anything but our own.

This is why we react against God as a result of our inher-
ited evil. However, to the extent that we believe that all our 
life comes from God and that everything good about it comes 
from an act of God and everything bad about it from our own 
reaction, our reaction becomes a property of the action and we 
are then acting with God with apparent autonomy. The equilib-
rium of all things comes from action and immediate reaction, 
and everything must necessarily be in an equilibrium.

I mention these things to prevent any belief that we ourselves 
climb up to God on our own power. It is done by the Lord.

Divinity fills all space in the universe nonspatially. Nature has two 
basic properties: space and time. In this physical world, we use 
them to form the concepts of our thinking and therefore the 
way we understand things. If we stay engaged with them and do 
not raise our minds above them, there is no way we can grasp 
anything spiritual and divine. We entangle such matters in con-
cepts drawn from space and time, and to the extent that we do, 
the light of our discernment becomes merely earthly. When we 
use this light to think logically about spiritual and divine mat-
ters, it is like using the dark of night to figure out things that 
can be seen only in the light of day. Materialism comes from 
this kind of thinking.

However, when we know how to raise our minds above 
images of thought derived from space and time, we pass 
from darkness into light and taste things spiritual and divine. 
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Eventually we see what is inherent in them and what they entail; 
and then we dispel the darkness of earthly lighting with that 
[new] light and dismiss its illusions from the center to the sides.

People who possess discernment can think on a higher level 
than these properties of nature—can think realistically, that is—
and see with assurance that Divinity, being omnipresent, is not 
within space. They can also see with assurance the other things 
already mentioned. If they deny divine omnipresence, though, 
and attribute everything to nature, then they do not want to be 
lifted up even though they could be.

These two properties of nature—the space and time just 
mentioned—are left behind by everyone who dies and becomes 
an angel. At that time, people come into a spiritual light in 
which the objects of their thought are truths, and the objects of 
their vision—even though those objects look like things in this 
physical world—are actually responsive to their thoughts.

The objects of their thought, which as just noted are truths, 
are not at all dependent on space and time. While the objects 
of their sight do seem to be in space and in time, angels do 
not use them as the basis for their thinking. The reason is that 
in the spiritual world intervals of space and time are not fixed 
the way they are in our physical world, but are changeable in 
response to their states of life. This means that states of life take 
the place of space and time in the concepts of their thinking. 
Issues related to states of love are in place of spatial intervals 
and issues related to states of wisdom are in place of temporal 
intervals. This is why spiritual thought and the consequent spir-
itual speech are so different from earthly thought and its speech 
that they have nothing in common. They are alike only as to 
the deeper aspects of their subject matter, which are entirely 
spiritual. I need to say more about this difference later [§§163, 
295, and 306].

Since angels’ thoughts do not depend at all on space and 
time, then, but on states of life, we can see that angels do not 
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understand when someone says that Divinity fills space. They 
do not know what spatial intervals are. They understand per-
fectly, though, when someone says that Divinity fills everything, 
with no reference to any image of space.

The following example should illustrate how merely earthly 
people think in spatial terms about matters spiritual and divine, 
while spiritual people do so without reference to space. When 
merely earthly people think, they use images they have gar-
nered from things they have seen. There is some shape to all 
of these involving length, breadth, and height, some angular 
or curved form bounded by these dimensions. These dimen-
sions are clearly present in the mental images people have of 
visible, earthly things; and they are present as well in their men-
tal images of things they do not see, such as civic and moral 
matters. They do not actually see these dimensions, but they are 
still present implicitly.

It is different for spiritual people, and especially for heaven’s 
angels. Their thinking has nothing to do with form and shape 
involving spatial length, breadth, and height. It has to do with 
the state of the matter as it follows from a state of life. This 
means that in place of length they consider how good some-
thing is as a result of the quality of the life from which it stems; 
in place of breadth they consider how true something is because 
of the truth of the life from which it stems; and in place of 
height they consider the level of these qualities. They are think-
ing on the basis of correspondence, then, which is the mutual 
relationship between spiritual and earthly things. It is because 
of this correspondence that “length” in the Word means how 
good something is, “breadth” means how true it is, and “height” 
means the level of these qualities.

We can see from this that the only way heaven’s angels can 
think about divine omnipresence is that Divinity fills every-
thing, but nonspatially. Whatever angels think is true, because 
the light that illumines their understanding is divine wisdom.
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This is a foundational thought about God, since without it, 
while readers may understand what I am going to say about the 
creation of the universe by the Divine-Human One and about 
God’s providence, omnipotence, omnipresence, and omni-
science, they still will not retain it. This is because even when 
merely earthly people do understand these things, they still slip 
back into the love of their life that is their basic volition. This 
dissipates their previous thought and plunges their thinking 
into space, where they find the light that they call “rational.” 
They do not realize that to the extent that they deny what they 
have understood, they become irrational.

You may confirm the truth of this by looking at the con-
cept of the truth that God is human. Please read carefully what 
I wrote above in §§11–13 and thereafter, and you will under-
stand that it is true. Then bring your thoughts back into the 
earthly lighting that involves space. Will these things not seem 
paradoxical to you? And if you bring your thoughts all the way 
back, you will deny them.

This is why I said that Divinity fills all space in the universe 
and did not say that the Divine-Human One does. If I were to 
say this, merely earthly light would not accept it, though it can 
accept the notion that Divinity fills all space because this agrees 
with the standard language of theologians. They say that God 
is omnipresent, and hears and knows everything. There is more 
on this subject in §§7–10 above.

Divinity is in all time, nontemporally. Just as Divinity is in all space 
nonspatially, it is in all time nontemporally. Nothing proper to 
the physical world can be attributed to Divinity, and space and 
time are proper to the physical world. Space in the physical 
world can be measured, and so can time. Time is measured in 
days, weeks, months, years, and centuries; days are measured in 
hours; weeks and months in days; years in the four seasons; and 
centuries in years. The physical world gets these measurements 
from the apparent circuit and rotation of earth’s sun.
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It is different in the spiritual world. Life does seem to go 
on in time there in much the same way. People live with each 
other the way we do on earth, which cannot happen without 
some appearance of time. However, time there is not divided 
into segments the way it is in our world because their sun is 
always in its east. It never moves. It is actually the Lord’s divine 
love that angels see as their sun. This means that they do not 
have days, weeks, months, years, or centuries, but states of life 
instead. It provides them with divisions that cannot be called 
divisions into time segments, only divisions of state. This is why 
angels do not know what time is, and why they think of state 
when time is mentioned. Further, when it is state that deter-
mines time, time is only an appearance. A pleasant state makes 
time seem brief, and an unpleasant one makes it seem long. We 
can therefore see that time in the spiritual world is simply an 
attribute of state.

This is why hours, days, weeks, months, and years in the 
Word mean states and their sequences, viewed either serially or 
comprehensively. When the church is described in terms of time, 
its morning is its initial state, its noon is its fulfillment, its eve-
ning is its decline, and its night is its end. The same holds true 
for the four seasons of the year: spring, summer, fall, and winter.

We can see from this that time is the equivalent of thought 
from feeling. This is in fact the source of our basic quality as 
people.

There are many examples of the fact that as people move 
through space in the spiritual world, distances are equivalent to 
progress through time. Paths there are actually or correspond-
ingly lengthened, in response to eagerness, which is a matter of 
thought from affection. This is also why we speak of “stretches 
of time.” In other situations, though, such as in dreams, where 
thought is not coordinated with our actual feelings, time is not 
in evidence.

Now, since the segments of time that are proper to nature 
in its world are nothing but states in the spiritual world, and 
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since these states come to view sequentially because angels and 
spirits are finite, it stands to reason that they are not sequen-
tial in God, because God is infinite. The infinite things in God 
are all one, in keeping with what has been explained above in 
§§17–22. It then follows from this that Divinity is present in all 
time, nontemporally.

If people do not know about God beyond time, if they can-
not think about such a God with some insight, then they are 
totally incapable of seeing eternity as anything but an eternity 
of time. They cannot help getting caught in crazy thoughts 
about God from eternity, thinking about some beginning; and 
a beginning has to do with nothing but time. This leads to the 
fantasy that God emerged from himself, and promptly degener-
ates into nature originating from itself. The only way out of this 
notion is through a spiritual or angelic concept of eternity, one 
that does not involve time. Once time is excluded, eternity and 
Divinity are one and the same; Divinity is Divinity in and of 
itself, and not from itself. Angels say that while they can con-
ceive of God from eternity, there is no way they can conceive of 
nature from eternity, let alone nature from itself; by no means 
whatever can they conceive of nature that is intrinsically nature. 
This is because anything that has intrinsic existence is the reality 
itself that is the source of everything else. That intrinsic reality 
is the “life itself ” that is the divine love that belongs to divine 
wisdom and the divine wisdom that belongs to divine love.

This, for angels, is eternity, which transcends time the way 
the Uncreated transcends the creature or the Infinite one tran-
scends the finite. There is no ratio whatever between them.

Divinity is the same in the largest and smallest things. This fol-
lows from the two preceding sections, from Divinity being 
nonspatially present in all space and nontemporally present in 
all time. There are larger and larger and smaller and smaller 
spaces; and since as already noted [§74] space and time are 
indistinguishable, the same holds true for segments of time. 
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The reason Divinity is the same in all of them is that Divinity 
is not changeable or inconsistent like everything that involves 
space and time, or nature. It is constant and unchanging, so it is 
everywhere and always the same.

It does seem as though Divinity were not the same in one 
person as in another, as though it were different in a wise per-
son than in a simple one, for example, or different in an elderly 
one than in a child. This is just the deceptive way things seem, 
though. The person may be different, but Divinity within is 
not. The person is a receiver, and the receiver or vessel will dif-
fer. A wise person is a more adequate receiver of divine love 
and wisdom than a simple one, and therefore a fuller receiver. 
An elderly and wise individual is more receptive than a child or 
youth. Still, Divinity is the same in the one as in the other.

Outward appearance also gives rise to the illusion that 
Divinity is different in heaven’s angels than it is in people on 
earth because heaven’s angels enjoy indescribable wisdom and 
we do not. However, this apparent difference is in the subjects 
and depends on their openness to Divinity. It is not in the Lord.

We may also use heaven and an individual angel to illustrate 
the fact that Divinity is the same in the largest and smallest 
things. Divinity in the whole heaven and Divinity in an indi-
vidual angel is the same. This is why all heaven can be seen as 
a single angel.

The same holds true for the church and for the individual 
member of it. The largest entity in which Divinity is present is 
all of heaven and the whole church together; the smallest is an 
individual angel or an individual member of the church. On 
occasion I have seen a whole heavenly community as a single 
angelic person, and I have been told that this may look like an 
immense, gigantic individual or like a little, childlike one. This 
is because Divinity is the same in the largest and smallest things.

Divinity is also the same in the largest and smallest of inani-
mate created things. It is actually present in every benefit of the 
function that they serve. The reason they are not alive is that 
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they are forms of functions rather than forms of life, and the 
form will vary depending on the benefit of the function. I will 
be explaining how Divinity is present in them later, when we 
get to the subject of creation.

Take away space and absolutely rule out vacuum, and then 
think about divine love and wisdom as ultimate essence once 
space has been taken away and vacuum has been ruled out. 
Then think in terms of space, and you will see that Divinity is 
the same in the largest and the smallest instances of space. Once 
you remove space from essence, there is no “large” or “small.” 
It is all the same.

I need to say something about vacuum at this point. I once 
heard some angels talking with Newton about vacuum, say-
ing that they could not stand the notion of vacuum. This was 
because in their world, which is a spiritual one, within or above 
the space and time of our earthly world, they were still feeling, 
thinking, being moved, loving, intending, and breathing, and 
still talking and acting, which could not possibly happen in a 
vacuum that was “nothing” because nothing is nothing, and we 
cannot attribute anything to nothing.

Newton said he knew that Divinity, the One who is, fills 
everything, and that he was aghast at the notion of a vacuum as 
nothing because this was a totally destructive notion. He urged 
the angels who were discussing vacuum with him to beware the 
notion of nothing, calling it a fantasy because there is no mental 
activity in nothing.
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